(1 Clem 34.8; GosJud 47.10-13; a ḥadīth qudsī)
Introduction
There are some questions in New Testament studies that are particularly humbling for researchers. Amongst these questions is the issue of the sources, parallels and rewritings of 1 Cor 2.9, a passage which Paul attributes to a written source as yet unidentified: 'But, as it is 9 Yet more surprising is his omission of the attestation of 1 Clem 34.8, although he does mention 2 Clement 11.7 and 14.15. 10 In view of the present lack of any exhaustive survey of the parallels and rewritings of 1 Cor 2.9, this article proposes to contribute to the overall study of the question by examining three elements that are either new or not usually taken into account, namely: 1 Clem 34.8; Gospel of Judas 47.10-13; a ḥadīth qudsī.
In Section 2 of this article, we will begin by presenting an examination of the present state of research 11 on the question of the source on which 1 Cor 2.9 draws, highlighting that the hypothesis of an oral source is generally preferred, whether explicitly or implicitly. Section 3 will demonstrate that 1 Clem 34.8 -a parallel too often neglected -serves to confirm the presence of a source that existed before 1 Cor 2.9. Section 4 will revisit the list of parallels that attribute the saying cited in 1 Cor 2.9 to Jesus, adding to it the parallel found in GosJud.
47.10-13. In Section 5 the complex question of a ḥadīth (plural aḥādīth), from the Islamic tradition that contains the saying of 1 Cor 2.9, will be examined. The ḥadīth is not usually included in the study of the sources, parallels and rewritings of Paul's verse. 12 In a mirrored details about it.
9.
Cf. Sévrin, "'Ce que l'oeil n'a pas vu"', 308, n. For a more detailed state of research: Clivaz, '1 Co 2,9'.
12. Jean-Daniel Dubois is one of the rare scholars to point out its existence in a study of 1 Cor 2.9, see Dubois, sense, this cultural shift will give a better understanding of the presence, in a canonized text, of an 'apocryphal scripture' or even an 'agraphon scripture', to adopt a paradoxical phrase. And then I will take [these stones] and many others even better, from that place which no eye has seen nor ear heard neither has it never come up into the heart of man, until the like will come to pass unto the world and the just shall have no need for the light of the sun nor of the shining of the moon, for the light of these precious It should be noted from the outset that in this version of the saying it is God who speaks, and that 'which no eye has seen nor ear heard neither has it never come up into the heart of man'
refers to a place: we will return to these aspects later. Among the other hypotheses concerning independent sources and/or ones prior to 1 Cor 2.9, those relating to the Testament of Jacob have been abandoned. 16 The idea that it is a simple re-writing or an oral tradition to do with Isa 64. Berger's main affirmation -that only Paul makes this saying into a quotation -is unsustainable in the light of 1 Clem 34.8, which will now be discussed.
1 Clem 34.8: A Neglected Attestation of an Independent Written Source of 1 Cor 2.9
In 1 Clem 34.8, the saying is as follows: 'For he said: "no eye has seen, nor ear heard, neither have entered into the heart of man, the things which he has prepared for them that wait for him"'. 45 55. We use the term here with care for it does not have the same sense at the end of the first century CE that will be given to it later, whether for the Hebrew Bible or the Christian Scriptures.
56. We do not agree with Jaubert, who translated λέγει by 'il est dit' (it is said) (Jaubert, Clément de Rome, 157).
Roberts and Donaldson added in square brackets 'the Scripture' as subject but meant here 1 Cor 2.9 (cf. n. 45). 
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communities. 60 The long passage from an unknown text quoted in 1 Clem 23.3-4 confirms that the author had access to texts that we no longer have today. In concluding Section 3, we will therefore assert that two texts attest to the existence of an independent source for the 62. Cf. Sévrin, '"Ce que l'oeil n'a pas vu"', 308, n. 7.
63. See Section 5.
64. Cf. n. 42 above.
2.6-16, playing with the traditions of his addressees, 65 marks a significant step in the history of its interpretation. After Paul, the Christological focus is widespread but in general the eschatological perspective is maintained. The fact that 1 Clem 34.8 has no trace of a Christological reading of the saying, highlights the probability to a greater extent that this is an echo of a source independent of 1 Cor 2.9. 66 In the traditions following Paul, the Christological focus is clearly seen both in the fact that the saying becomes a logion of Jesus the eye has not seen' is also found in the attestation of GosJud 47. 
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We have here some clues and many gaps to be filled with a certain amount of historical
imagination. Yet even so, taking into the Islamic traditions regarding the saying of 1 Cor 2.9 does help to widen the debate and offers interesting attestations of the saying transmitted without any reference to a Christological context, placed in the mouth of God, describing a place, that is, Paradise. For research on the Christian apocrypha and Islamic scholarship on the ḥadīth to be mutually beneficial, a number of steps still need to be taken for the two disciplines to adapt to one another. Fikret Karcic, who takes note of the methodological differences between the Western academic approach and Islamic studies, sees one thing clearly: electronic means of research can only be of service in charting the innumerable versions of the ḥadīth. 99 Given the use of the expression 'the apocryphal continent', 100 it would be fitting to speak of an 'ocean' of aḥādīth as a corollary. The path taken by the ḥadīth that speaks of Paradise, which 'eye has not seen', as ḥadīth qudsī of a very respectable age, presents an interesting mirror image of the 'apocryphal scripture' to which 1 Cor 2.9 alludes.
In working through this question, it is a constant surprise to find that not only Paul, but also 1
